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S P I E I T I S M . 
E V B K Y person who has read the Bible with moderate atteiitioD mus t 
have noticed tl iat there are actions of three k inds spoken of as appa-
rently supernatural . There are the miracles given by God as an 
attestation to t h e mission of the men H e has sent f o r t h ; there are 
the wonders, " lying wonders," performed by those who would 
mislead, the origin of which is not revealed; and there are mani-
testatioiis, not always apparently evil in themselves, which are 
expressly assigned to the direct agency of Satan or his angels. The 
effort of infidelity in all ages has been to cry down the first, and to 
cry up the importance of the two last. I t is not merely the impostor 
or the demoniac tha t seek to magnify the wonders they perform: 
the infidel, who scoffs at the supernatural , is as anxious as they are 
to raise these wonders to the level of Scripture miracles. I f the one 
desires to raise them to a common dignity, tlie other is equally de-
sirous to drag all down to a common degradat ion; and to accomplish 
this, no way is more direct then to teach men to confound the false 
wi th t h e true, the holy with the vile, the noble with the ridiculous; 
t ha t which is done before the mul t i tude in the face of day, with the 
work of the secret chamber, c>f twilight, or of darkness. 
W e need not enter on an examination of the miracles ascribed in 
Scripture to divine interference, fur ther than to remark—1st , Tha t 
they were all performed openly, in the presence of opponents. 2nd. 
Tha t they were performed in places—as in the temple, in the market , 
on the searshore, or on the mountain 's s ide—where machinery or collu-
sion was impossible. 3rd. That many of them were performed on a 
vast scale, and under circumstances, as in the feeding of the mult i tude, 
where imagination could not have p lay ; so t ha t all the rationalistic 
explanations of the phenomena have completely broken down, and 
we are reduced to tbe dilemma of accepting them, or of regarding 
those tha t bear witness to them as conscious and systematic l i a r s ; 
and, lastly, tha t those who did bear witness to them, did so at the 
sacrifice not only of life, bu t of the good name which is to many far 
dearer than life itself. To compare, therefore, the raising of Lazarus 
in the graveyard before hostile multi tudes, with the recorded 
appearance of a Mrs. Quppy to eleven believers waiting for her in 
a dark room, and wlio consequently could not have seen he r ; or the 
feeding five thousand men in the desert, with the put t ing a rose 
under a table in the twilight, is simply to show how far, when the 
passions are brought into play, they will overpower the reason. 
But the Scripture speaks of other miracles, which, in their bearing 
on the present subject, demand fur ther notice. Wheij Moses per-
formed his first miracles before Pliaraoh, Jannes and Jambres with-
stood him by performing wonders of a similar character; and their 
relation to the i losaio judgments bears a striking resemblance to 
tha t of the modern manifestations to the miracles of the New Testa-
ment. Moses had turned the waters of Egypt into blood. The 
mighty Nile, from its first cataract, rolled i ts course of nearly 800 
miles one volume of blood. The pools and conduits, with the vast 
artificial lake of l loeris , the streams of commerce, the reservoirs to 
supply the thirsty lands, the pools prepared to delight the eye and 
refresh the senses—all were now one revolting sea of gore. Water 
puriiied through the earth was, however, dug from beside the river, 
and the magicians were able to turn this likewise into blood. Frogs 
swarmed' a t the bidding of Moses into the kneading-troughs of the 
people, and into the chambers of the king. In to a cleared space the 
magicians brought some frogs. The acts were like, bu t 0 , how 
unl ike! yet were they enough to just ify, in his own eyes, the unbelief 
and rebellion of the king, Now we are not told whether these 
wonders of the magicians -were done by sleight of hand, by the mis-
application of scientific knowledge, or by Satanic agency. The same 
reticence is observed in the numerous passages which refer to similar 
powers, When Moses tells us of the failure of the magicians of Egypt 
(Gen. xli. 8), denounces the punishment of death upon a witch (Ex. 
xxii. 18), or on the man or woman " t h a t ha th a familiar spirit" (Lev, 
XX. 27), or on those that follow them (Lev. xx, 6 ) ; when he warns us 
to beware of those that " u s e divinations, or of an observer of times, 
or a n enchanter, or a witch, or a charmer, or a consulter with 
familiar spirits, or a wizard, or a necromancer" (one tha t consulted 
with the dead), and warns Israel t ha t "because of those abomi-
nations" the Lord doth drive out the nations of Canaan (Lev. x ix . 
31, Deut, xviii. 10, 11, 12, and 14), he does not give us the least 
h in t as to wJiether these witches, &c,, were impostors, or whether 
they really possessed the power they claimed. So, -when Samuel 
speaks of " t h e sin of witchcraft" (1 Sam. xv. 23), or when the same 
historian tells us how Saul had " cut off those that had familiar 
spirits out of the land," or relates the marvellous story of the 
woman a t Endor (1 Sam, xxviii, 3 to 20) that had such a spirit, 
he does not stop to inform us whether their pretensions were well-
grounded or not. The authors of Kings and Chronicles observe a 
similar reticence when writing (2 Kings xxi. 6, 2 Cfaron, xxxiii. 6) of 
the seances of Manasseh, the witchcrafts of Jezebel, (2 Kings ix. 22), 
or (2 Kings xxiii. t he obedience of Josiab in pu t t ing away those 
tha t dealt with these spirits. I n l ike maimer the prophets leave 
the reality of these pretensions an open question. Thus Isaiah, when 
(ch. viii. 19} he warns against " t h e wizards that peep and that 
mut te r , " or speaks of the failure of the counsels of the " familiar 
spirits" of Egypt (ch. xix, 3), or of the "sorceries and enchant-
ments ," t he " astrologers and mcmtiily prognosticators" of Babylon 
(ch. xlvii. 9, 12, 13); or Jeremiah, when he warns J u d a h against the 
delusions of their "diviners," "d reamers , " "enchan te r s , " and " s o r -
cerers" (ch, xxvii. 9); or Ezekiel, when he (ch. xxi, 21) describes t he 
divination of the King of Babylon, gives us no information as to tJje 
source from whence these delusions come. I n like manner, Daniel, 
though he often speaks of the magicians, drc., never gives us an idea 
of wha t he thought of tiieir powers; and Hosea, describing (ch. 
iv. 12) the questioning the divining rod, and IMicah, when he speaks 
(ch. V, 12) of the cutt ing off of witchcrafts and soothsayers, Nahutn 
(ch. iii. i ) denouncing the witchcrafts of Nineveh, and Malachi 
denouncing (ch. iii. 5) the sorcerers of J u d a h , follow his example. If 
we turn to the New Testament we find t he same' silence on this 
question, which seems to many at the present day to be one of 
intense interest. W e read (Acts viii. 9) of Simon the sorcerer, of 
Elymas (Acts xiii. 6), who followed a like occupation, and (Acts 
xix. 18 to 20) of the burning of the books of occult science as the 
necessary consequence of their owners receiving the gospel; and in 
Rev. ix. 21, xviii, 24, xxi, 6, and xxii, 15, we have fearful denun-
ciations of sorcery and sorcerei-s, wi thout any light as to the success 
of the efforts to obtain the co-operation of t he powers of darkness. 
W e believe (for I do not write for the infidel) t ha t Scripture 
gives us ful l and clear guidance in all t ha t relates to our moral well-
being. But Scripture gives us no information as to the source f rom 
which the dealer with a familiar spirit, t he sorcerer, or the necro-
mancer, derives his power to deceive. This silence is very 
remarkable. I t is not confined to one writer or one time. F rom 
Moses, who wrote about 1400 before Christ, to John , who wrote 
about t he year 90, we have reiterated notices of supernatural powers 
assumed and believed in, and not one whisper as to the reality 
of those assumptions. Bu t this silence is not only remarkable, b u t 
instructive. W e can, perhaps, best learn the lessons tha t i t gives 
by asking, " W h a t would have been the effect of information?" 
Had we been told that Satan himself answered when Jezebel prac-
tised her witchcrafts, and tha t t he son of Hezekiah was merely 
making philosophic experiments, or was imposed upon in his you th 
by some ingenious jugglers, a wide and almost impassable gulf 
would lie between the guilt of t he Israel i t ish Queen and the Jewish 
King ; bu t the s tem reticcnce observed reduces them all to one 
common level. The effort to command the supernatural, to hold 
communion witli the wurld of spirits, except with the original 
Spirit wlio urges us to bring our questions, our anxieties, our sorrows 
to H i m — t h a t is t he sin denounced. Success or failure in the effort to 
hold forbidden communion with the spirit-world makes no difference; 
and those who desire to know whether Satan can or will manifest 
himself at the call of men, mus t search the Bible in vain for an answer; 
while those who claim to hold communion with the unseen world, 
apart from Satan, mus t search t he Bible in vain for a vindication. 
I t may be very interesting to us, as inquirers into physics or meta-
physics, to examine whether certain results are obtained by com-
munication from the spirit-world, or by working on man's material 
nature or on his imagination; but to us, as Christian moralists, the 
inquiry is unimportant . I t is the attempt to deal with occult 
powers that constitutes the crime. Saul succeeded in his effort to 
hold converse with a departed spirit, and obtained an answer; the 
messengers of Ahaziah never reached the oracle—they were turned 
back almost as soon as their journey beg.in; bu t because Ahaziah 
(2 Kings i . 2 to 6} bad sent to consult with a medium whom his 
messengers never reached, he was sentenced to death. I t is not suc-
cess in crime that constitutes its iniquity—it is the effort towards i t ; 
and whether we succeed in arresting Satan in his majestic course 
through the earth in " walking up and down" in that world which 
he claims as his own, or whether we have acted on the imagination 
of an excitable woman, or been the dupe of a cxinning, quick-eyed 
man, i t matters not. The difference between the assassin whose 
dagger reaches the heart, and the man whose dagger glances against 
the ribs, is simply that the one is skilful, the other not. In moral 
character they are equal; and those who attend a seance for t he 
purpose of conversing with spirits, incur all the guilt of success, 
even if they have all the disgrace of failure. 
Having stated that Scripture is silent on the origin of the powers 
included under the general name of sorcery, it is bu t fair to notice 
that the silence of one portion of Scripture seems to intimate tha t 
the claims to supernatural, or demoniacal, power are not well-
founded. In the Book of Psalms we have prayers suited to any 
phase of l iuman life, prayers against every known danger, and 
thanksgivings for deliverance from them, bu t the Psalmist never 
prays to be delivered from the terrors of sorcery or witchcraft, 
terrors which have so powerful an influence on the heathen mind. 
I t has been well argued that the absence of such prayer shows tha t 
there is no such danger. This argument, though powerful, does not 
appear to me absolutely conclusive; and I must confess that , regard-
ing what has been said in the remarkable article in the QuaHedi/ 
Rwiew for October, and by some able writers in the Melbourne papers, 
on the one hand, and statements brought forward by Dr. Boake and 
those -who think with him on the other, I .im unable to arrive at a 
certain conclusion, and, for the reasons stated in the text , do not feel 
it necessary to do so. 
Noth ing here said is intended to condemn or to discourage philo-
sophic inquiry into t he marvellous phenomena which undoubtedly 
are exhibited. Tha t Lord Lindsay when in his sober senses should 
have imagined tha t he saw a man wafted in and out of a window 
when he was not, is only a degree less wonderful than that 3Ir. 
Home should have performed the exploit, and i t would be a disgrace 
to our intelligence if we were to let such things pass without close 
and searching examination; b a t tliere is a wide difference between 
testing a phenomenon to ascertain i ts real character, and going to a 
sorcerer to know the secrets of heaven. A mechanist may find deep 
interest in examining the instrument with which a London pick-
pocket takes your watch while you are unconscious of his presence, 
or a chemist in ascertaining the nature of the poison to which 
Alexander Borgia fell a vict im; bu t the mechanist is not therefore 
to be confounded with the thief, or the chemist with the poisoner. 
Even so the philosophical inquirer into appearances which claim to 
be supernatural, is not to be confounded with the person who seeks 
by forbidden arts communion with the spirit-world. 
Bu t why forbidden ? If the cause of these phenomena be doubt-
ful, may we not claim the benefit of the doubt, and amuse ourselves 
with messages which may be no more than the exhibition of new, 
and hi therto unthoughfrof, relations between man and man? I t 
may be replied, all relationsiiips between man and man are not 
necessarily lawful. Tlie mesmeric influence may be as full as has 
ever been stated, and may arise from the natural condition of our 
being; bu t does it follow that i t is lawful for us to use that power? 
If we discover a substance that will dissolve wax, or a master-key 
tha t will open all doors, are we therefore justified in readin" our 
neighbours' letters, or eiitering and regulating their houses ? and 
surely to read a letter is a less injury than to read the bosom's secrets, 
and to enter our households a less gross intrusion than to enter the 
inner chamber of our mind, and to a t tempt to regulate our thoughts. 
If these, professedly, newly-discovered relationships and powers are 
real, they are very terrible realities. I t is reasonably supposed tha t 
Noah had never seen the fermented juice of the grape, and Wiis con-
sequently ignorant of its intoxicating qualities. His sin, t h e n — t h e 
sin which brought such sad consequences—was that he readily 
indulged_ himself in a newly-discovered stimulant, and rioted in i ts 
exhilarating power, in utter unconsciousness tha t that which seemed 
to revive his spirits and renew his manhood, would soon reduce him 
below the level of the beasts t ha t perish. Persons of sound mind 
will desire to know what new powers are, whence they come and 
whither they tend, before they a t tempt to use them. ' 
Supposing, for a moment, t ha t all tha t spiritists maintain is t rue, 
and that communications are sent from the world of spirits, we 
must still asb, " W h o sends them?" I t is admitted that the 
spirits abuse one another, and call each other liars. We cannot, 
therefore, on their own showing, depend on their testimony. They 
say they are the spirits of departed men, but are they? I t is 
evident that Saul expected to meet the spirit of Samuel, but it is 
equally evident that the medium of Eudor did not expect Iiim, for 
she cried out with terror at the apparition, which was so unlike all 
she had been accustomed to hold converse with, that she at once 
gathered that such a vision could have been sent to no less a person 
than her king. Samuel did appear to her, and did speak to Saul, 
but he was evidently sent of God—not in answer to her sorceries, 
but in opposition to all her experience and all her expectations. 
We have no other record of a communication from the dead to the 
living. Elijah never died, and the body of Moses was buried by no 
human hands, and must have been raised in glory, when he stood in 
precisely parallel circumstances with the living Saviour and the 
undying prophet. Moreover, we are distinctly told (Ecc. ix. 5) that 
" T h e dead know not anything;" and in accordance with this, the 
words " c u t off" are commonly used for death. I t has been urged, 
indeed, that the daimonia spoken of in the New Testament were the 
spirits of the dead, for that the Sai/xoiv (daimon) of the heathen always 
signified the spirit of the dead, but this is very far from conclusive. 
I t is true, the word Sta^oAos (diabolus) seems always to be used for 
Satan liimself, but i t is universally admitted that the sacred writers, 
not finding in the Greek language words to express the Iruths of reve-
lation, had to use words in a sense not precisely that applied to tliein 
by classic writers, and that therefore in the ordinary phraseology of 
Scripture "daimonia" is used for devils. This is plain from the use of 
the word in Matt. ix. 3i, xii. 24, Mark iii. 22, and Luke xi. 15, 
where Satan is called the "prince of the daimonia," clearly not of lost 
souls, but those wretchcd spirits who are called " his angels," and 
who are distinguished (Matt. xxv. 41) from the souls of the lost. 
If we contend for the classic meaning of the term, we must carry it 
throughout the New Testament, and thus maintain that tlie disem-
bodied spirits of men are moving about on the earth, that they "be-
lieve and tremble," and that Beelzebub is their prince or chief. Tlie 
chief is surely homogeneous witli those of whom he is chief: we would 
not call a shepherd the chief of the sheep, nor a slave-owner the 
chief of slaves. That this homogeneity is recognised in Scripture is 
manifest, for in Mark iii. 22 to 26, it is said {v. 22), " By the 
prince of the daimonia casteth He out d a i m o n i a t o which our Lord 
answei-s (v. 23), " How can Satan cast out Satan?" from which it is 
clear that the supposed caster-out is the same kind of being, in all but 
preeminence, with those cast out—i.e., that the daimon is but another 
name for the inferior devils. Although, therefore, we know that 
emissaries of " the princft of the power of the air " are around us in 
countless numbers, we have no reason whatsoever to suppose that 
the spirits of the dead ever leave, or—with the single exception of 
Samuel—ever Lave left, their place in Hades, till the resurrection; 
and therefore those spirits, if such they be, that profess to be the 
souls o f deceased men and women, are lying spirits.* 
But although the reality of these manifestations, which may be 
classed under the general name of witchcraft, must be judged by 
facts and reasonings outside the region of revelation, there is a 
manifestation of Satan respecting which there can be no doubt—the 
possession of certain persons by Satan or his angels. Many things 
lead us to the conclusion that the power o f the Enemy had reached 
its climax at the time of the incarnation, and that though he is still 
called the "pr ince of this world" and the " g o d of this world," his 
authority received at the resurrection a b low from which it has 
never recovered. W e may not pursue this subject generally, but it 
33 remarkable that demoniacal possession is never mentioned in the 
Old Te3tament,t only tvrice in the Acts, and not at all in the 
epistles or Revelation. It is true, the thing is mentioned in^jome of 
the apocryplial books, and by the Jewish rabbis, as existing before 
the incarnation, and by the Christian fathers as existing long after, 
but the Scripture record is limited as has been said. W e may 
therefore dismiss the subject of demoniacal possession as limited to 
one brief period of the world's history, and therefore irrelevant to 
the present inquiry, which is concerning a belief and a practice that 
has run through all ages from the time of the earlier Pliaroahs 
to the present hour. The only point at which the two forms 
of manifestation touch is the case of the young woman men-
tioned Acts xvi. 16 to 18. She certainly was as like a modern 
* The dead are never, witli the exception mentioned above, described as 
taking any part in the affairs of this life, but as being in a certain place 
called in Hebrew Sheol, and in Greek Hades, and rendered by our trans-
lators " the grave" or " hell," and three times "the pit." These unfortunate 
renderings have obscured the sense o£ almost all the passages in which they 
occur, and been a prime cause'of the en'oncousor indistinct views which prc-
vai! as regards the condition of the dead and the prospects of the future state. 
The following passages will show that Shcol, or Hades, not the air or the 
surface of the earth, is, till the resurrection, the place of the dead:—Gen. 
xxxvii. 35, xlii. 38, xliv, 20, 31; 1 Kings ii. 6, 0 ; Job vii. 9, xiv, 13. xvii, 
13, IC, xxi. 13, xxiv, 19; Psa, ri, 5, ix- 17, xvi. 10, xxxi, 17, xlix, 14, 15, Iv. 
15, Ixxxriil, 3, l.^xxix. 48; Prov, i, 12, xv, 24, xxiii. 14 j Eccles. Ix. 10; Isa. 
V. 14, xiv. 15; xxxtlli. 10, 18, com, 19; lizck, xxxii. 21, 27; Hosea xili. 14 ; 
Luke xvi. 23; Acts ii, 27, 31; 1 Cot. xv. 55. 
f It is said that an evil spirit from the Loi-d troubled Saul, but we have 
only to compare the utter phrensy of the demoniacs described in the gospels 
with the account of the, doubtless, passion-tossed and vindictive, but 
rational and repentant, king, to see that the troubling he experienced was 
something different, not in degree only but in kind, from the posse,?sion 
which exhibited itself in characters so terrible as described in the Gospels. 
m e d i u m as can we l l b e imag ined , and y e t sLe was possessed b y 
a spir i t of P y t h o n , whic l i the apost le cast o u t ; b u t if we c o m -
pare her case, on tlie o ther hand, witli that o f the demon iacs 
ment ioned in the gospe ls , w e shall f ind i t d ist inguished f r o m 
t h e m as remarkab ly as i t is a l l ied wi th that of tlie m o d e r n 
m e d i u m ; a n d those w h o c la im a possible sui)ernafcural character 
f o r this last, m a y certainly c l a im an appearance of scriptural 
suppor t f r o m the case o f this y o u n g w o m a n . 
M a n y of those w h o have taken part iti this controversy , o n either 
s ide , h a v e dealt b l o w s ( they s e e m to imagine very heavy b l o w s ) 
against the Scr ipture narratives. S o m e endeavour to c on fu te the 
spiritists b y d e n y i n g al together the poss ib i l i ty of any interference 
w i t h the laws o f na ture ; a n d this denial , i f just i f ied , w o u l d be fatal 
to Chr is t iani ty as to spir i t ism. T h i s is the extravagance of absurdity. 
I f there b e n o G o d , there is n o o n e to establ ish or t o keep in order 
w h a t are called the laws o f na ture ; a n d w e k n o w noth ing about t h e m 
m o r e than this , that because , f o r tlie f e w h u n d r e d years w e have been 
observ ing them, w e have seen n o change , and because they appear 
to u s suiBcient t o a c count f o r tl je p h e n o m e n a we observe to this 
d a y , there fore w e (/tfess that t h e y a lways have b e e n a n d a lways wi l l 
b e the same. B u t i f w e a c k n o w l e d g e G o d , and gather the unchange-
ableness of law f r o m H i s observed deal ings in the physical and in 
the mora l w o r l d , w e m u s t acJrnowledge also that H e is sovereign 
over H i s o w n laws. W o should very m u c h d o u b t t h e man w h o to ld 
u s he was t h e m a k e r o f a machine , i f he confessed himself unable 
to regulate or t o s t o p its mot ion , Rut , i n d e p e n d e n t o f this, in fu l l 
accordance w i t h the laws o f nature, the interference o f an intell igent 
b e i n g m a y cause the same laws to p roduce precisely op])osite effects, 
I p lace a wineg lass on a marble t a b l e — t h e r e b y the law of gravi ta -
t ion it must remain f o r e v e r : b u t I put o u t m y b a n d , take it o f f 
the table , and let it d r o p — b y the very same law o f gravitation it is 
b r o k e n i n t o a thousand f ragments . I f the p o o r creature, b y the 
exercise of his inte l l igence , can m a k e the . l aws o f nature serve h i m , 
h o w absurd is it to s u p p o s e that the S u p r e m e J l i n d cannot tbxis 
p r o d u c e results w h i c h H i s interference cou ld a lone produce , and 
w h i c h thus m a r k H i s presence ! 
S o m e o f the supporters of spirit ism p r o d u c e their system, where 
sin m e e t s n o p u n i s h m e n t , in t r i u m p h a n t contrast wi th the scr ipture, 
w h i c h tells u s that " t h e w i c k e d shall b e turned into hell , and all 
the nat ions that f o rge t G o d , " and af fect great as ton ishment a n d 
h o r r o r at the wholesale massacres and other j u d g m e n t s recorded in 
Scripture. M o s t cordia l ly c o u l d I sympat inse wi th those writers 
and admire the exquis i te s impl i c i ty as we l l as tenderness o f their 
benevo lence , c ou ld 1 b e c onv inced that they h a d l ived to maturity 
w i t h o u t k n o w i n g , til l they read it in the Bible , that there was such a 
t h i n g as death, or that the bene f i cent Creator w o u l d a l l ow such things 
as massacres, famines, or pestilences on the earth. But till I am as-
sured tha t they have lived to the present hour in tha t state of amiable 
ignorance, I m\ist look on their expressed horror wi th the same feel-
ings as I would look on t h e s tar t at t h e appearance of the ghost of 
the k ing of Denmark, whicli has been repeated, I suppose, every 
week f rom the days of Sliakespere to the present day. T m e , God 
commanded the massacre of the Midiaiiites, and we are not told tha t 
H e commanded, though we know H e permitted, the pining to 
death of the women and children of Par is ; but wliat is the reason-
able conclusion we should draw fi-om this distinction between per-
mission and command ? We can understand a wise and good father 
finding himself bound, by strong and tender love for his children, 
to exercise great and perhaps extreme severity upon some of t h e m ; 
bu t wha t should we th ink of the fa ther who would sit by with folded 
arms, while the river, or the flame, or the stranger, or an accident, was 
destroying his offspring. Action may be accounted for; inaction is 
inexplicable: and every reasonable sonl will bless God for having 
assured us tha t the whirlwind and the sword are alike His judg-
ments, t ha t H e is not looking on a t the troubles of earth with 
listless indifference, bu t tha t even those th ings which appear to us 
80 terrible, are working out His eternal purposes of wisdom, mercy, 
and love. Permit ted by indifference, suffering is a mystery which 
admits of no solution: inflicted by Infinite Wisdom, i t is a mystery 
still, bu t one fur the full solution of which we may wait in the 
confidence of faith. 
We return, however, to our original subject. I t appears— 
1st. Tha t the spiritist manifestations are nothing new, bu t that , 
f rom the magicians of Egypt to Mr, Tyerman, the world has never been 
without something of the kind. 
2nd, Tha t all k inds of this pretended intercourse with the occult 
world are condemned in Scripture as the worst form of rebellion 
against God, the crime of rebellion being set for th in its u tmos t 
blackness in being " as the sin of witchcraf t ." 
3rd . Tha t the sin does not consist in the success of the effort tc^j 
deal wi th t h e devil or other unseen created intelligence, bu t in the 
effort itself, 
4th. That , therefore, the question is of no religious importance 
whether the answers are dictated by Satan himself or by the spiri ts 
of dead men or women, or by the deliberate f raud of the agents, or 
by muscular, nervous, mesmeric, magnetic, or any other species of 
excitement, however interesting may be the physical or metaphysical 
questions connected with it, 
I n conclusion, i t is well for us to remember t h a t Scripture does 
not give us the slightest h in t t ha t there shall be miracles sent by 
God in t h e lat ter days ; we are not told they will not be, bu t we 
have no reason whatever to expect them. Bu t we are expressly and 
repeatedly warned that , as the latter days are approaching, some shall 
come showing signs and. wonders such as shall " deceive, if it were 
possible, even the elect." 
Two questions very naturally arise in the minds of all th ink ing 
people. Wha t is the immediate cause of all tlie strange views pu t 
forward now-a-days, and wliat is to be gained by all this apparent 
evil? Tlie answer to the first question is very obvious—"Ye do err, 
not knowing the Scripture," The ignorance of Scripture in this 
country is appalling, and those who So not choose to study God's 
Word must make up tlieir minds to be the prey to any form of error 
that t he " sleight of man and cunning craftiness" may present to 
them. W e may not be able to see so clearly the result of these 
things, bu t it is manifest tha t the process of separation described 
in Matt . xxv. 31 to 33 is even now taking place. Those that 
" s e p a r a t e themselves" are described as "sensual , having not the 
Sp i r i t ; " bu t the case is very different when God separates, and 
induces the wicked " to go out from us ," " because they are not all 
of us ." When gold was first discovered in this colony, some 
persons got filings of steel, and, colouring them, mixed them with 
the gold-dust they offered fur sale, The merchant soon discovered 
this, and found that by running a magnet through the lump the 
fraud was exposed. Wherever the magnet passed, the steel 
adhered to i t , t he gold remained undisturbed. Spirit ism, Fisherism, 
Rationalism, and a hundred other isms, are the various forms of the 
magnet which is BOW passing through the church, to " separa te the 
precious from the vile." Blessed be God, the gold will not adhere ; 
and though we may have cause to mourn over many, whose fai th 
did at one time appear to be more precious than the gold that 
perisheth, we may rest assured tha t none who are realiy the Lord's 
can be carried away by these things, bu t that H e will keep by His 
own power tha t which has been committed unto Him. 
The fol lowing observat ions in Smi th ' s ZUcddiary of tltc Bihle, on t h e 
word "d lT ina t ion , " boar so d iwc t ly on the subject before u s t h a t I copy 
t h e m hove:— 
" T h i s a r t 'o f t ak ing an aim of divine ma t t e r s by human , which cannot 
b u t breed mix tu re of imaginat ions, ' has been universal in all ages, and all 
na t ions al ike civilised and savage. I t arises f rom an impression t h a t in t h e 
absence of d i rec t , visible, guiding Providence, t h e Deity suffers His will to 
be k n o w n to men , pa r t ly by inspir ing those who, f rom pui'ity of eha rac tc r 
or elevat ion of spir i t were susceptible of t h e divine a f l a t u s (fleo/tdvTets, 
hOomiiKrral, iKurojiKoi), and par l ly by giving perpetua l indicat ions of t h e 
fu ture , which m u s t bo learn t f rom experience and observation. The fiist 
k ind of d iv ina t ion was called Na tu ra l (drsx"®', ttJiSatcTOs). 'n which t h e 
med ium of inspira t ion was t ranspor t«d f rom his own individuali ty, and 
became the passive in s t rumen t of superna tura l ut terances . As this process 
involved violent convulsions, the word liayriKij is derived f rom i^aheffScu, 
and al ludes to t he foaming mouth and s t reaming hair of t he possessed seer, 
(P l a t . Tim. 72. B., whei'C the nivn^ is carefu l ly dis t inguished f r o m the 
irprxtrfirni). But oven in t h e most passionate a n d irresistible prophecies of 
Scr ipture wc have none of those \ innaiura l distortions, al though, as we shal l 
see, they were charac ter i s t ic of pre tenders to t he g i f t . 
" The other k ind of d ivinat ion was artificial (rex"'*^)! a n d probably 
or ig inated in an hones t conviction t h a t ex terna l n a t u r e sympathised wi th 
a n d f requen t ly indicated t he condition and prospects of m a n k i n d ; a convic-
t ion no t in itself ridiculous, a n d fostered by t he acc identa l synchronism of 
na tu ra l phenomena with human catastrophes. W h e n once th is feel ing was 
established, t h e supposed manifes ta t ions were inf in i te ly mul t ip l ied, a n d 
hence t he numberless forros of imposture or ignorance callcd kapnomancy, 
pyromancy, a r i thmomancy, l ibanomancy, botanomanoy,lLephalomancy, &c., 
of which there are a b u n d a n t accounts ." 
" H o w fni' Moses a n d t he pi-ophets believed in t he reality of necromancy, 
icc., as dis t inguished f rom various forms of imposture, is a question which a t 
p r e w n t does no t concern us. But even if, in those t imes, they did hold such 
a belief, no one will now urge tha t we a r e bound t o do so a t t he present 
day. A n d yet such was t he opinion of Bacon, Bp. Hall , Baxter , Sir Thomas 
Browne, Lava te r , Glauville, Henry Moore, a n d numberless o ther eminen t 
asen, Such also was the opinion which led Sir M. Ha lo to bu rn A m y D u n y 
a n d Sose Cullendeu a t I5ury, in 16Gi; a n d caused even Wesley to say, t h a t 
' to give u p a belief in wi tchcra f t was to give u p t h e Bible. ' W e recommend 
th is s ta tement , in contras t w i t h t he all bu t universal disbelief i n such 
superst i t ions now, to though t fu l consideration. 
"Supers t i t ion not unf rcqucnt ly goes h a n d in h a n d wi th scepticism, a n d 
bence, amid t he general infideli ty prevalent th rough the E o m a n empire a t 
our Lord 's coming, imposture was r a m p a n t ; as a glance a t t h e pages of 
Taci tus will sufHce to prove. Hence t he lucrat ive t rades of such men as 
Simon i i a g u s (Acts viii. 9), Bai'-jesus (Acts xiii. G, 8), t he slave wi th t he 
sp i r i t of Py thon (Acts xvi. 16), t he vagabond Jews, exorcists ( L u k e xi. 19, 
Acts xix, 13), and other (2 Tim. iii. 13, llev. xix. 20, &c.), as well as 
t he notorious dealers in magical ( 'E^t ima ypijijutra) and veplepya a t 
Ephesus (Acts xix. 19). Among the Jews these i iagrant impostors (dTarewvej, 
Jos.) h a d become dangei'ously numerous, especially dur ing t he J e w i s h w a r ; 
a n d we find them constantly al luded to in Joscphus." 
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